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Abstract

T

his paper demonstrated Boko Haram effects, the management of religious
conflicts and the rise of psychological burden among people in the
northeast. Rapid Development of book haram attacks in Sub-Sahara
Africa: particularly in Nigeria has tremendously affects lot of lives and properties,
which directly produced into religious conflict among Muslims and Christians.
This paper set to rely mainly on valid secondary sources of data like books,
journals, magazines, newspapers, and the internet, while its mode of analysis is
largely qualitative. The application of freedom from fear approach and the
freedom from want approach would be adopted as the theoretical framework.
These approaches fundamental stated that, protections of individual security and
mechanism for responding to the treats are matters of concern to national and
international development. However, this paper would also look at the argument
in relations to views of scholars, conclusions and recommendations in relations to
the objectives of the study would be examined.
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Background to the Study
Today faces greater challenges to peace and stability than ever before. The various regions in the
country, the Northern part of the country, the South West, and the Niger Delta, are a volatile
mix of insecurity, ethno- religious conflict and political instability. Thousands have been killed
in riots between the two major religious groups sparked by various events: aggressive
campaigns by foreign evangelists; the implementation in 1999 and 2000 of Sharia, or islamic
law, in 12 of Nigeria's 36 states; and the 2002 Miss World pageant saga which resulted into
another religious imbroglio when a local christian reporter, Isioma Daniel, outraged muslims
by writing in one of Nigeria's national papers,
This Day, june 1999 that the Prophet Mohammed would havechosen a wife from among the
contestants. Similarly, in 2006, riots triggered by Danish cartoons of the Prophet Mohammed
left more people dead in Nigeria than anywhere else in the world (This Day September 2006).
The attention to the role of religion in conflicts has been stimulated by positive and negative
developments, including the desecularisation of Nigeria's polity and the rise of religious
conflicts. In the country today, attention is now on the militant forms of religious
fundamentalism as a threat to peace. Also important has been the phenomenon of continuous
armed religious conflict which have spread quickly across other states in the country (Mason
and Talbot 2000; Polgreen 2008).
Religious diversity appears to play a complex role in these conflicts, often entrenching struggles
over resources through ethnic violence and social exclusion. Both the federal government and
some Non-Governmental Organizations (NGOs) have set up various institutions to deal with
ethno-religious conflicts in the country. Many deal with them on an ad-hoc basis without
articulating a standard way to process conflicts. Some of these ad-hoc committees have gone to
the extent of designing a Conflict Management System (CMS) to address the issue of religious
conflict in Nigeria (Kwaja 2009; Ahmed 2007). Faith-Based Organizations (FBOs) and InterReligious Mediation Groups are no exception.
While many FBOs have well-developed programmes for conciliation, mediation, and
scripture-based peacemaking, very few religious communities have taken advantage of the
CMS approach to their internal conflicts (Ibrahim 1999). Using contemporary examples, this
paper assesses the feasibility of inter- faith mediation strategies in peace-making. The paper
also argues that internationally supported Inter-Religious Mediation and Faith Based
Organizations promote peace between and among divergent religious groupings in Nigeria. In
some cases, the faith-based organizations and inter- faith mediation group's approaches to
peace-making and reconciliation can offer a corrective alternative to the failings of the western
peace-making model. This paper is meant as a contribution towards the ongoing search for a
lasting peace to various religious crises in the country. The Nigerian government has taken bold
steps to reduce tension, but the continuing religious conflicts raise questions about the
effectiveness of these mechanisms towards addressing the issue of religious crises in the
country.
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Boko Haram insurgency has become one of the dominant causes of Internally Displaced
Persons camps in Maiduguri, Borno State Nigeria. According to the United National Multi
Sectoral Needs Assessment (UNMSNA) (2014), there were 650,000 IDPs in Maiduguri Borno
State, caused by Boko Haram insurgency, therefore, the issues of displacement stands as a great
problem in the world (Banki-Moon, 2014), and destroyed our economic welfare and future
stability. Therefore, the researcher intends to examine the effects of Boko Haram and social
welfare to Internally Displaced Persons camps IDPs in Borno State.
Statement of the Research Problems
Boko Haram violent activities of attack has brought a serious paralysis to business, banking
sector, markets, tourism, transport system, hospitality, internal and external investment,
companies and other economic activities. According to Okereocha (2012), due to attacks on
banks, markets, parks and government departments in northern Nigeria, human capital and
investors collapsed and became threat against economic development because of attacks on
commercial areas which has led to the migration of people to other parts of the country. Boko
Haram attacks has caused economic backwardness in Nigeria and necessitated increase in
poverty, unemployment, insecurity and failure in sustainable human development that is not
only in the northern part, but the entire country as well as neighbouring countries like Chad,
Cameroon, Niger and Benin. According to former minister of information, Mr. Labaran Maku
said that the Kano which served as the commercial centre of not only the North, but the entire
neighbouring countries since before the evolution of Nigeria, Kano has been the commercial
centre of Western Sudan for the past of 500 years; it has been destroyed by terrorist attacks. The
more you destabilized peace in Kano, the more you destabilized the foundation of economic
and social well-being of northern region (Suleiman, 2012).
Religion and the Nigerian State Nigeria is a state where islam, christianity and traditional
African religions are freely practiced. Nigeria's two major religions, islam and christianity, are
sometimes depicted as monolithic entities that confront each other in pitched battles. Religious
beliefs and values are an important feature of the daily lives of many families and communities
in the country (Kukah 1993).
It should also be emphasized that traditional beliefs, values and practices have a powerful
impact upon our patterns of life and social interaction, as do the beliefs, values and practices of
the many religions that have flourished in the country. Nigeria is clearly a prototype state in
accommodating divergent religious fault-lines. With a population of over 150 million and over
250 ethno-linguistic groups, it is the only country with a population of approximately half
christians and half muslims (Paden 2008; Kwaja 2009).
Religious Conflicts in Nigeria
Since the awakening of religion, wars have been fought in the name of different gods and
goddesses. Still today most violent conflicts contain religious elements linked up with ethnonational, inter-state, economic, territorial and cultural issues. Conflicts based on religion tend
to become dogged, tenacious and brutal. When conflicts are couched in religious terms, they
become transformed in value conflicts (Kazah-Toure 2003; Kwaja 2008).
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The character of the Nigerian State is responsible for the country's deepening ethno-religious
contradictions. This plural nature originates a constant feeling of distrust between the Muslim
and Christian religious groups and they are working towards dominating one another (Kukah
1993; Mason and Talbot 2000). The religious contradictions that Nigeria faces are daunting.
The country is essentially a heterogeneous society, with the two monotheistic religions – Islam
and Christianity – enjoying the loyalty of most Nigerians.
A sizeable fraction of the population still prides itself as being pure religious traditionalists,
meaning adherence to one or the other of the many traditional religions (Olu-Adeyemi 2006;
Paden 2008). Within the Nigerian political setting, everything takes place in a political
framework. There are clear intersections of religion and fragility in its politicking, in fact,
religion and politics are intertwined. For instance, religious discourse is used in politics,
religious sites are part of the struggle, there is an active role of the state in religious institutions
and there is internal socio- political and religious division among the various ethnic groupings
in the country (Takaya 1992; Williams and Falola 1995).
Indeed, the most overlooked aspect of this religious encounter is that competition within the
various religious faiths – between the Christians (Pentecostals and Orthodox) and the Islamic
groups that want to engage with or reject the modern world – is just as important as the
competition between the faiths. But it is also true that the fastest-growing forms of faith on both
sides tend to be the most vibrant and absolute. Nigeria has been identified as a country of
occasional violence between Muslims and Christians, especially in the northern and central
parts (the Middle Belt) of the country. Here, the two religions have co-existed and sometimes
engaged in fierce confrontation (Ibrahim 1991; Williams and Falola 1995).
Despite the political differences between the various ethnic groupings in Nigeria, religion has
also become a source of friction between the Muslims and the Christians. Violence against
Christian Igbo immigrants in the Muslim north was a key factor during the Nigerian Civil War,
and even after the war, the trouble between Christians and Muslims, especially in the northern
part of the country, intensified (Egwu 2001; Babangida 2002). The use of religion as a tool for
achieving political ends has contributed immensely to the problem of religious conflict in
Nigeria. Some politicians in Nigeria are known to engage in reactionary recourse to religious
fervour as a means of either holding on to power, or as an instrument for political ascendancy
(Counted 2009).
It should be reiterated that religious conflicts are fast becoming a common feature of society, in
spite of socioeconomic development coupled with the gains of democracy. Many scholars have
attributed the causes of conflicts between and within various religious groups in Nigeria to a
number of factors, such as ways of propagating the religions, selfishness, intolerance, mistrust
and suspicion between the followers of the various religious groups (Agbaje 1990; Blakely,
Walter and Dennis 1994). Conflict prevention and resolution are key objectives on the agenda
of Nigerian governments and major inter-faith mediation groups. Within the Nigerian state,
many governments and international organizations are suffering from a legitimacy deficit, and
one can expect a growing impact of religious discourses on Nigerian politics. Religion is a
major source of soft power (Kukah 1993; Ibrahim 2000).
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It will, to a greater extent, be used or misused by religions and governmental organisations to
pursue their selfish interests. Religious tension in different parts of the country has threatened
the survival of the Nigerian state, and the federal government is slow in stemming the religious
violence that engulfs the country. When a government fails its people, they turn elsewhere to
safeguard themselves and their futures, and in Nigeria at the beginning of the twenty-first
century, they have turned first to religion. Here, then, is the truth behind Takaya's assertions
with respect to religion and state control. He argues that outbreaks of violence result not simply
from a clash between two powerful religious monoliths, but from tensions at the most
vulnerable edges where they meet zones of desperation and official neglect, and then faith
becomes a rallying cry in the struggle for state control (Takaya 1992).
The spread of sharia legal system in Nigeria and the negative interpretation of the sharia
among others followers
In spite of this early trend, the issue of religion did not come to the front burner as a critical issue
dividing Nigerians until 1999. When military rule ended in 1999, democratic politics provided a
perfect platform for corrupt and cynical politicians to play on religious fears to gain votes. The
major event that opened the floodgate of religious antagonism was the decision of the Zamfara
State government to introduce the Sharia penal code in the state.
(Yusuf 2008). This move was seen by christians as a ploy to turn Nigeria into an islamic state
against the spirit of secularity of the Nigerian state as enshrined in the constitution. The
introduction of the Sharia legal system has added another dimension to religious dissension.
This singular action of Alhaji Ahmad Sani (Yerima Bakura), the executive governor of Zamfara
State, marked the epoch of intractable inter-religious violence in Nigeria. This religious
imbroglio continued even in some states where Sharia was not introduced and this was as a
result of the inability to categorically distinguish the place of politics and religion.
The incessant religious crises erupting across the polity since 1999, when the military handed
over power to a democratically elected government, negates Adigun Agbaje's (1990) optimistic
thesis that 'Nigeria under a democratic dispensation would likely witness a lessening of tension
over religion and politics'. The nascent democracy is witnessing increasing religionisation of
politics and politicization of religion due to the resolve of some northern state governors to
adopt the islamic Sharia as the penal and criminal codes in their states. With Zamfara State
blazing the trail, eleven other northern states have followed suit. Takaya (1992) also identified
centrifugal factors that gave rise to the politicization of ethnic and religious identities in Nigeria,
which include the existence of two or more religious groups with sufficient numerical strength
that can significantly affect the outcome and direction of a democratic political process.
Then follows the instrumentalisation of ethnicity and religion as a legitimizing tool of
hegemony when the interests of the political class are under threat. He further reiterates that the
society is characterized by political, social or economic hardships which have caused alliances
along ethnic and religious fault-lines and these have resulted in the politicisation of religion in
Nigeria (Kwaja 2009). It should be reiterated that before the military handed over power to the
civilians in 1999, the country had already witnessed a series of religious crises, and scholars
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have argued that the long years of military rule increased the gap of distrust as the politicians
deliberately employed state power to heighten primordial sentiments, thereby increasing
intolerance in Nigeria. The current political and religious sentiments are thus fuelled by some
religious fundamentalists and individuals who benefit at the expense of the state (Olu- Adeyemi
2006).
In 1990 a Muslim-Christian crisis broke out in Bauchi and in 1991 another religious riot
exploded in Kano after a German fundamentalist Christian announced a campaign to bring his
Good News Revival campaign to the city (Ibrahim 1991; Egwu 2001). Also in 1992, a violent
clash broke out in the northern town of Zangon Kataf, this development brought about a fierce
confrontation between the Christians and Muslims in the community. In that incident, the
mostly Muslim Hausa and the predominantly Christian Kataf ethnic group fought over the
relocation of the community's main market in Zango Kataf, and from there killings spread to
other parts of Kaduna State (Yusuf 2008; Polgreen 2008).
Some of the religious conflicts that have captured national and international attention in the
last ten years (1999 to 2009) in Nigeria include: The Kaduna anti-Sharia crisis on 21 February
2000; the clashes followed a march by tens of thousands of Christians to protest the proposal to
introduce Muslim Sharia law as the criminal code throughout Kaduna State. Between
February-May 2000 over 1,000 people died in rioting over the introduction of Sharia in Kaduna
State alone. On 28 February 2000, hundreds of ethnic Hausa were killed in reprisal attacks in
Aba, Abia State, Nigeria (Igbokwe 2000). In 2001, over 2,000 people were killed and thousands
displaced in religious violence that spread across the Middle-Belt states of Benue, Plateau,
Taraba, and Nasarawa (Christian Solidarity Worldwide 2012). The outbreak of a religious
crisis in the town of Jos, the capital of Plateau State and a city surrounded by beautiful hills,
created pandemonium in the Middle Belt geo-political zone. The ironic thing is that Plateau
State calls itself 'The Home of Peace and Tourism' in Nigeria.
On the other hand, everyone in Nigeria is familiar with the fierce animosities that exist between
the various religious groups in Jos (Kwaja 2008; Counted 2009). A week of violent clashes left at
least 1,000 people dead and many more displaced in Jos. Soldiers and police kept vigilant watch
on vehicles entering town, hoping to curb any potential reprisals. In every household, church
and mosque, people blamed followers of the other religion with planning and executing the
attacks with a vitriol that does not bode well for the future of the city. Plateau State has the
highest number of displaced people as a result of clashes between Christian and Muslim
communities there. Subsequently a low intensity conflict spread to the surrounding
countryside, where the mainly Christian farmers clashed repeatedly with the predominantly
Muslim livestock herders. Over 500 people died in these skirmishes, which forced several
thousand people to abandon their homes (Christian Solidarity Worldwide 2012).
Most of the clashes in Plateau State have been portrayed as being between Christian and
Muslim communities, but have often assumed an ethnic dimension. The predominantly
Christian Tarok farmers consider the mostly Muslim Hausa cattle herders as outsiders, and
accuse them of stealing land and trying to usurp political power (Ahmed 2007). Again in 2004
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another sectarian clash between Christians and Muslims broke out in Jos. Some Fulani
herdsmen were believed to have brought weapons into the city and an army search triggered
riots which led to the deaths of many innocent citizens. In that crisis, churches and mosques
were destroyed and whole communities killed or driven out. This led to the burning down of 72
villages, and in the densely populated residential area of Jos dozens of homes laid crumbling,
and blood splatter stained floors, walls and the large peach-coloured boulders between homes
(Paden 2008; Kwaja 2009).
In a reprisal attack, about 30 people were killed in Kano, the largest city in northern Nigeria with
a population of about eight million. Religious violence erupted with a Muslim protest
demonstration on 10 May 2004, as a protest against the killing of over six hundred Muslims in
the small town of Yelwa in Shendam Local Government area of Plateau State (Olasope 2012)
Managing Religious Conflicts in Nigeria and the rise of Boko Haram in Northeastern
Nigeria
members of the militant group, spreading to three other states (Yobe, Kano and Borno) and
leaving over 800 people dead, many of them members of the sect. The militant attacks, which
followed the arrest of several of its members, targeted mainly police stations, prisons,
government buildings and churches in the four states. Since the completion of a military attack
that sought to break up the sect, no more violent outbreaks have occurred.
Borno State and its capital city Maiduguri – the stronghold of the sect – were most affected
(Time 2009). Religious clashes are relatively common in Nigeria and are likely to persist in the
future. However, many of these clashes include a much stronger political dimension than is
often suggested, concerning more the uneven distribution of power and wealth, rather than
religion per se. While those crises have remained localized in the past and have not had the
potential to turn into a full-scale national crisis, the destructive effects on the communities are
immense.
The various religious conflicts have brought about economic and political instability, despite the
abundant natural resources in the country. The losses in human capital due to the direct and
indirect effects of the religious conflicts are of inestimable dimensions. Taking into
consideration the level of destruction in the various religious conflicts, and coupled with
incessant religious fundamentalist insurgencies, the Nigerian state cannot sustain the economic
and human losses. Prevention and resolution of conflicts are, therefore, critical priorities in the
nation's socioeconomic development. It is for this reason that peace making has become a key
objective on the agenda of the federal government and other relevant non-governmental
organizations.
Peace Moves towards Resolving Religious Conflicts in Nigeria
There are significant numbers of international and local faith-based organizations operating in
Nigeria, and they are making impressive move towards peace and reconciliation among the
divergent religious groupings in the country. Some of the early efforts at reconciliation proved to
be ineffective, and in some cases, counterproductive. Nevertheless, many faith-based Non-
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Governmental Organizations have made a significant contribution to ethno- religious
reconciliation in Nigeria. For instance, the Nigeria Inter-Religious Council (NIREC), which
consists of both Christian and Muslim clerics; The Interfaith Mediation Centre of Muslim
Christian Dialogue Forum (IMC- MCDF) based in Kaduna, Nigeria; and the International
Peace League (IPL), a University of Jos student organization that encourages pluralism and
understanding across religious and ethnic boundaries (Ahmed 2007; Berlin Declaration on
Inter-religious Dialogue 2007; Olu-Adeyemi 2006). The Heinrich Boll Foundation is also
worthy of mention; it is not a faith-based organization itself, but it has facilitated many interfaith dialogues and helped to fund the local Centre for Religious Dialogue in their peace efforts.
It developed an approach to organizing dialogues that has proved effective over several years in
Kaduna, Kano, Bauchi and Jos. Furthermore, the Nigerian Supreme Council for Islamic
Affairs, the Christian Association of Nigeria, Jamaâ'atu Nasril Islam and the Conflict
Management Stakeholders Network, have encouraged inter-faith collaboration in planning
local, educational, and infrastructural projects aimed to promote dialogue among different
religions, spiritual and humanistic traditions in the country (Paden 2008; Yusuf 2008).
Conflict resolution and peace-making and building processes are very complex and time and
resource consuming. Success stories are extremely rare. On the road to peace there are often
more failures than successes. One reason may be the assumption that leaders make rational
choices about the costs of war and the benefits of peace (Ceadel 1987; Kaufman 2006). But
then, the inter-religious mediation groups played a leading role in conflict resolution and
building on past efforts to mobilize political and religious leaders to increase dialogue across
religious divisions.
They use their resources to establish peace forces, fostering favourable environments for
negotiations and strengthening weak peace processes. The activities of inter-religious groups
in resolving the disagreement and violent clashes among various religious groupings in the
country reveal the capacity of religious communities to educate their members on the root
causes of religious intolerance and conflict (Princen 1992). The inter-religious dialogue
facilitates peaceful coexistence and also serves as effective advocates for the prevention of
religious conflict locally and regionally. They play a central role in mediation and negotiation
among religious fundamentalists, and lead their communities in the reconciliation and healing
required to transform their divergent views and disagreements into a true and lasting peace
(Smock 2007).
The Nigeria Inter-Religious Council (NIREC), the International Peace League (IPL), and the
Interfaith Mediation Centre of Muslim Christian Dialogue Forum (IMC-MCDF) in the
country played a central role in conflict resolution, through their various activities, i.e.,
mobilization and peace network, fostering multi-religious cooperation, building inter-religious
councils, and providing religious communities with the tools they need to effectively address
religious conflict. They have emerged as key actors for peace. Religious organizations are rich
sources of peace services. They function as a powerful warrant for social tolerance, democratic
pluralism, and constructive conflict-management. They are peace-builders and peace- makers.
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Inter-faith religious organizations contribute to peace-building by empowering the weak,
influencing the moral-political climate, developing cooperation and providing humanitarian
aid. They also make efforts to overcome religious intolerance, sectarianism or nationalism, and
to develop an ecumenical climate. Hans Kung urges, as a first step, the development of an
ecumenical and concrete theology for peace between Christians and Muslims (Kung 1990). A
systematic analysis of their divergences and convergences, and their potential of conflict and
cooperation would be a helpful step forward.
The Applications of Inter-Religious Mediation Strategy
The process of reconciliation is basically one where there is restoration of good relationships
between individuals and groups. It is rooted in individuals but has lasting effects on social
harmony in the state. Though there are several dimensions to reconciliation, the main ones
include spiritual, social, psychological, and political (Ahmed 2007). The end of communism
revived not only the pre-communist models of inter-religious relations, but brought about new
patterns of tolerance and cooperation. Zartman and Touval posit that mediation is best
thought of as a mode of negotiation in which a third party helps the parties find a solution
which they cannot find by themselves.
They describe why third parties decide to mediate, why and when conflicting parties accept
mediation, and what factors produce effective mediation. Inter- religious dialogue means more
than a coexistence of different religious traditions and institutions (Zartman and Touval 1996).
The dialogue includes purposeful activities of collaboration between religious institutions in
favour of social peace and prosperity. Ahmed (2007) posits that inter-religious dialogue is
certainly a bridge-building exercise. It has to do with the way and means of relating with people
of different religions. It includes creating harmony in the society, encouraging the development
of friendship and spirit of tolerance. Inter-religious dialogue is a particular way of interacting
with others through which all who are involved can be transformed. Dialogue on issues of faith
and identity goes beyond negotiations.
Open and trustful inter-religious dialogue is furthered by a secure knowledge of one's own
religious tradition as well as that of others. This knowledge should be taught in a spirit of peace
and respect for the different traditions (Princen 1992; Smock 2007)). Many religions make
truth claims that are mutually exclusive. This is no more an impediment to dialogue and the full
participation in society than the explicit or implicit truth claims of secular ideologies. Dialogue
between religions, cultures and social groups is often dialogue across opposing truth claims and
world views (Berlin Declaration on Inter-Religious Dialogue).
Conclusion and Recommendations
Book haram conflict religious conflicts and psychological burden amond people in north east
have developed critical unrest resulted from loss of lives and properties. Inter-religious based
organizations have a major impact on inter-religious and communal conflicts. The Nigerian
state cannot survive without trust and religious tolerance. Religions play a major role, as parties
in violent conflicts, as passive bystanders, and as active peace-makers and peace- builders.
Religions have a major responsibility in creating a constructive conflict culture. They will have
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to end conflicts fuelled by religion, stop being passive bystanders, and organize themselves to
provide more effective peace services. Religions and religious organizations have an untapped
and under-used integrative power potential. To assess this potential and to understand which
factors enhance or inhibit joint peace ventures between the Muslims and Christian religions is
an urgent research challenge. In each development and peace building context, questions can
be posed with regard to religion. In secular states such as Nigeria this becomes even more
urgent and concrete, since religions, religious institutions and organizations are often relevant
players in the political game play at the national, state and local levels, where the government is
often failing to resume its responsibilities. Based on their legacy of invoking social trust,
religious agents are often the only ones capable of securing some social cohesion. Religion
typically affects all of these efforts, whether as a constructive force or as a source of concern.
With respect to the argument in this paper, inter-religious dialogue is important for a peaceful
Nigerian state. We also call on inter-faith religious organizations to intensify their interreligious dialogue based on the principles of enhancing multi-religious networking, trustbuilding, collaborating and promoting the understanding of religious differences. We call on
all religious people in different parts of the country to enter into the most important dialogue at
all levels, in the local community, in families and workplaces with confidence and courage.
The Nigerian government in conjunction with the major inter-religious faith based
organizations should work to prevent conflicts, mediate and promote tolerance and
understanding among warring parties, support healing and reconciliation, and work together
in a holistic way to address the root causes of religious conflict in the country. They should also
create frameworks within which religious tolerance and inter- religious dialogue based on
concrete strategies can prevent the resort to terrorism. The government should further
strengthen the existing inter- religious dialogue to address the overall objective of promoting
religious tolerance, and therefore extend the scope of the dialogue and increase the number of
stakeholders in the process. Such initiatives must link local dialogues to the national scene so
that signs of trouble are detected early and resolved before violence breaks out. Such dialogue
would further create better understanding and accommodation. It must include women and
members of civil society so that their concerns are also heard. Efforts to make the Nigerian
state safe from religious conflicts should be high on the socio-political agenda of the federal
government and various inter-religious mediation groups.
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